BUENWNNA UHCTUTYT CB. DOMbI

B noceaweHun grnanory

& UHCTUTYT
% MEPEBOJA ‘m

- =

MEXX/YHAPO/JHA S KOH®EPEHIIM /
INTERNATIONAL CONFERENCE

[IOCJIAHUA AIIOCTOJIA ITABJIA /
THE PAULINE EPISTLES

2-4 uwoH4 / June 2016

MockBa / Moscow

HHCcTUTYT CB. POMBI,
y1. dpugpuxa JHresibca,
A. 46, cTp. 4



TpexgHeBHasa Mex/JyHapogHasd KOHdepeHIUs, NOCBsAlleHHas
MCCJIeIOBAaHUIO MOCJAaHUM anocToJa [[aBjia B KOHTEKCTe MUpa
HoBoro 3aBeTa ¥ paHHero XpucTUAHCTBA, TPOBOAUTCS COBMECTHBIMHU
YCUJIUSIMU TPEX MOCKOBCKHUX Hay4HbIX OpraHu3anuil: UHCTUTYTOM
nepeBoga bu6auu (UIIB) (ibt.org.ru), UacTuTyTOM CcB. ®OMBI
(sfoma.ru) u bu6seiicko-60roCcJIOBCKMM UHCTUTYTOM ANOCTOJA
Anppes (BBH) (standrews.ru). O6uas TeMa KoHGepeHI MY — aloCTOJ
[laBes u HoBo3aBeTHbIe [locsaHus, CBA3aHHbBIE C ero UMeHeM. JTa
TeMa 4Ype3BblYalHO BaKHa JAJi »KU3HU COBpeMeHHOU llepkBU u
MHTepecHa Hay4yHoMy coobuiecTBy. Ocob6as aKkTyaJIbHOCTb 3TOH
BCTpeyHr 06yc/I0BJIeHa HEOOX0AMMOCTbIO pa3BUTHUS UCCIe[JOBAaHUN
3MUCTOJIIPHOTO HACJeHs alloCTOoJ1a SI3bIYHUKOB B OTeUYeCTBEHHOMU
6ubsiercTrke. C 1leJ1bl0 BOCIIOJIHEHUS HeJJ0CTAaTKa PyCCKOA3bIYHBIX
(HemepeBO/HBIX) KOMMeHTapueB Ha nocsaHus [laBJa, UITB nianupyeT
B TedueHue 2016 I. BbIMYCTUTb HAYYHO-NONMYJISIPHbIA KOMMeHTapui
Ha 3TOT KOPIYC TeKCTOB. Pabouue 3bIKK KOHPEpEeHIUU: PYCCKUN
U aHraukcKkui. [lienapHble fokaaabl yuTtaetT Jxeiimc Yapasyopr,
npodeccop IlpuHcToHCKON GorocysoBckod ceMmuHapuu B CUIA u
PYKOBOJUTEJIb U3/JaTEJAbCKOr0 MPOEKTA M0 U3/JJaHHUI0 PYKOMNHCEN
MepTBOro mMops.

This three-day international scholarly conference devoted to the
study of Paul’s writings in the context of the New Testament world and
Early Christianity is jointly conducted by three scholarly organiza-
tions in Moscow, Russia: the Institute for Bible Translation in Russia
(ibtrussia.org), the St. Thomas Institute (sfoma.ru) and St. Andrew’s
Biblical-Theological Institute (standrews.ru). The broad conference
theme is Paul and the New Testament epistles that bear his name. This
topicis very relevant for the church and scholarly community especially
inasmuch as there is a dearth of Russian-language Pauline studies. In
light of the scarcity of existing Russian (non-translated) commentaries
on the writings of Paul, IBT is planning to publish a lay commentary on
the Pauline Epistles in 2016. The working languages of the conference
are English and Russian. The plenary speaker is Dr. James H. Charles-
worth, the George L. Collord Professor of New Testament Language and
Literature and Director of the Dead Sea Scrolls Project at Princeton
Theological Seminary.

YetBepr 2 uwHs / Thursday June 2

9:45 — 10:00 [IpuBeTCcTBEHHOE CJIOBO OT OpraHu3atopos [Organizing
committee’s greetings and introductory words]

10:00 — 11:00
1. «TeMIopa/IbHOCTb U aTEMIIOPAJIbHOCTh 3aKOHA B MOCJIa-
HUAX anocTtoJia [IaBya» [The Temporality and Atemporality
of the Law in the Epistles of the Apostle Paul]
0.M. 3anpomeToBa, bBU (30 muH.) /
0.M. Zaprometova, St. Andrew’s Biblical-Theological
Institute (30 min.)

2. «Bockpecenue «tesa ayxoBHoro» B 1 Kop 15 u B

paHHexpucTHaHCKOH tuTepaType» [The Resurrection of the

“Spiritual Body” in 1 Cor 15 and in Early Christian Literature]
A.B. Comos, UIIB (30 muH.) / A.B. Somov, IBT (30 min.)

11:00 — 11:30 Kode-6peiik / Coffee break

11:30 — 12:30

3. «I[locsianusd [laBsia U cMHONITUYECKas TpagULUsa — MPO-

6/1eMbl B3aUMOBJIMsSIHUSA (Ha npuMepe [lepBoro nocaaHus K

Kopundsaunam u EBanrenus ot Jlyku)» [The Pauline Epistles

and the Synoptic Tradition: Questions of Mutual Influence

(Based on the Example of 1 Corinthians and the Gospel of Luke)]
B. ButkoBckuit, Humboldt-Universitat, Bepsaun (30 MmuH.) /
V. Wittkowsky, Humboldt University, Berlin (30 min.)

4. «ITaBes1 — uctopuk Uucyca» [Paul, the Historian of Jesus]
W. MMaBsioB, BBU (30 MmuH.)/
I. Pavlov, St. Andrew’s Biblical-Theological Institute
(30 min.)

12:30 — 14:00 O6ef, / Lunch

14:00 — 15:40
5. «Ephesians 5:21-33 — What if the Ephesians’ “Haustafel”
is Not About Family?»
[lMocnanue k Edecsanam 5:21-33 — OTHocuTcs jin Haustafel
edecckou epKBU K ceMbe?]
M. Karnawalski, Pontifical Faculty of Theology, Warsaw
(40 min.)
M. KapHaBasbcky, [lanckuii pakyibTeT 60rocoBus,
Bapmaga (40 MmuH.)



6. «lles10e 06J1aK0 OTCYTCTBYIOLIUX CBUAeTesel. «bosee
yeM naTbcoT 6paTbeB» (1 Kop 15:6) [An Entire Cloud of
Missing Witnesses: “More Than Five Hundred Brethren”
(1 Cor 15:6)]

J.A. bpatkuH, CII6I'Y (30 mun.) /

D.A. Bratkin, St. Petersburg State University (30 min.)

7. «<KomMmeHTUpOBaHHOe u3ganue [laBsoBbix [locsianui:
npejcTaBJieHre HOBOW KHUTKU» [Book Presentation: A Com-
mentary on the Pauline Epistles]

A.C. lecuunkuii, UI1b (30 Mmun.) /

A.S. Desnitsky, IBT (30 min.)

15:40 — 16:00 Kode-6peiik / Coffee break

16:00 — 17:45
8.IlepBblil nIeHapHbIX AOoKAaA: “How was Paul’s Theology
and Christology Influenced by Jewish Apocalyptic Eschatology?”
[Kak nypeiickas anoka M THKA TOBJIMJA HA 60rOCTI0BHE U
xpucToJioruto [laBsa?]
James H. Charlesworth, Princeton Theological Seminary
(1 hr 45 min.)

IIaTHuna 3 uoHAa / Friday June 3

10:00 — 11:45
9. Bropoi njeHapHbii aokjaaj: “Why are the Dead Sea
Scrolls So Sensational?” [[Touemy cBUTKHU MepTBOTO MOpPA
NPUBJIEKAIOT K ce6e CTOJIbKO BHUMaHUA? |
James H. Charlesworth, Princeton Theological Seminary
(1 hr 45 min.)

11:45 — 12:05 Kode-6peiik / Coffee break

12:05 — 13:15
10. «Charisms, God’s Gracious Gifts to the Church: An Intro-
ductory Study of the Term Charisma in Light of 1 Cor 12:1-11»
[Xapu3mbl, boxbu 6/1arofaTHeIe fapbl LlepkBu: uccaejoBaHue
TepMmuHa charisma B cBeTe 1 Kop 12:1-11]
S.N. Brodeur, Pontifical Gregorian University, Rome
(40 min.)
C. H. Bpoaép, [lanckuil rpuropruaHCcKUi YHUBEPCUTET,
Pum (40 MuH.)
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11. «cAnadema B [locsianusix anoctosa [laBsa» [Anathema in
the Pauline Epistles]
B.A. Anukus, C.-IleTepOyprckuil XpuCTUAHCKUUN YHU-
BepcuteT (30 MUH.) /
V.A. Alikin, St. Petersburg Christian University (30 min.)

13:15 — 14:15 O6ep / Lunch

14:15 — 15:55
12. «boxbs npaBeJHOCTh/cNIpaBeAJUBOCTDb B B3 U yueHue
[laBJsia 06 onpaBganuu » [God’s Righteousness / Justice in the
OT and Paul’s Teaching on Justification]
B. XKyk, UncTuTyT cB. oMbl (30 MuH.) /
V. Zhuk, St. Thomas Institute (30 min.)

13. «Saint Paul’s Good News: The Adamic Transformation of
the Believer» [bsaiarasi Bectb CBsiTOoro [1aBsia: npeobparkeHue
Bepylollero B 06pa3 Axzama]

T.Fapcua-Yugo6po, UHCTUTYT cB. oMbl (40 MuUH.) /

T. Garcia-Huidobro, St. Thomas Institute (40 min.)

14. «o¥y apTaypdv Hynoato o sival {oa Be®d»: yecTb 1 OT-
Ka3 OT Heé B XpUCTOJIOruyeckoM ruMHe @i 2:6-11» [“ovy
dpmaypov nyfoato To eival {oa Be¢”: Honor and refusing
honor in the Christological hymn in Php 2:6-11]
M.B. Kapsikuna, C.-[leTep6yprckuii XpUCTUAHCKU N yHU-
BepcuteT (30 MuH.) /
M.V. Karyakina, St. Petersburg Christian University
(30 min.)

15:55 — 16:15 Koge-6petik / Coffee break

16:15 — 17:45
15. «KK Bompocy o nepeBo/ie [locnanus arm. [1aBsa k ['asaTam»
[Translating Paul’s Epistle to the Galatians]
WU.B.Jlo6aHoB, MHCcTUTY T NepeBo/ja brubinu B 3a0KckoM
(30 muH.) /
[. V. Lobanov, Institute for Bible Translation in Zaoksky
(30 min.)

16. «Ilocsianue k EBpesiM: 06pa3 KpoBU Kak MUdoJioremMa
nepexozia 0T CMepTH K »ku3Hu» [The Epistle to the Hebrews:
Blood Imagery as a “Mythologeme” of the Transition From
Death to Life]

K. Kyapsisuesa (30 mun.) / K. Kudryavtseva (30 min.)
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17.llpe3enTanusi KHUru «HebecHble nocpeAHUKU: UYyleHCKUe
HMCTOKH paHHel xpuctoJsoruu» (mno pegakuuen T. Fapcuu-
Yuno6po, S.J., u A.A. OpJsioBa) [Book presentation: “Heavenly
Intermediaries: The Jewish Roots of Early Christology”, ed.
T. Garcia-Huidobro]
E.B. CmaruHa, UHcTuUTyT cTpaH BocTtoka, MockBa
(30 muHn.) /
E.B. Smagina, Institute of Oriental Studies, Moscow
(30 min.)

Cy660Ta 4 utoHs / Saturday June 4

PLENARY PAPERS

11:00 — 12:45
18. TpeTuit nieHapHbiil gokaajg: «Why are the DSS Sig-
nificant for Understanding Jesus and His Message?” [[louemy INIJIEHAPHBIE AOK-}IAABI

CBUTKH MepTBOro Mopsl TaK Ba>KHbI JJ1S1 U3yYeHU s IUUHOCTH
Hucyca u Ero Bectu? |
James H. Charlesworth, Princeton Theological Seminary
(1 hr 45 min.)

13:00 — 14:00 O6en / Lunch



James H. Charlesworth (Princeton Theological Seminary)
james.charlesworth@ptsem.edu

June 2 — How was Paul’s Theology and Christology Influenced
by Jewish Apocalyptic Eschatology?

Before the discovery of the Qumran Scrolls (= Dead Sea Scrolls)
in the late 1940s and early 1950s, Paul was perceived in light of the
Greek mysteries and the Kurios Cult. Since 1948, scholars have listened
more to Paul’s own claims about being a Jew. Now, it is clear that Jew-
ish apocalyptic thought provides the terms, concepts, and hope found
in Paul’s writings.

June 3 — Why are the Dead Sea Scrolls So Sensational?

Throughout the world all interested in antiquity, the Bible, and the
Origins of Christianity have appreciated the sensational nature of the
Dead Sea Scrolls. This power-point lecture shows where those who
copied and composed some Dead Sea Scrolls lived. These Scrolls, as the
lecture reveals, revolutionized our understanding of Second Temple
Judaism and Christian Origins.

June 4 — Why are the Dead Sea Scrolls Significant for Under-
standing Jesus and His Message?

Some of Jesus’ sayings seem confused until we find the originating
context for them. Two examples will be in focus as the lecturer explores
how and in what ways was Jesus influenced by Essenes, their life and
their thoughts?

Jxeiimc Yapasyopt ([IprHCcTOHCKas 60roc/i0BCKast CEeMUHapU4,
CIIA) james.charlesworth@ptsem.edu

2 nwHa — Kak nygeickas anokaJMNTHKA NOBJAMAJA HA
6orocsioBMe M Xpuctosioruio Ilassa?

Jlo OTKpBITHSA KYMPaHCKUX CBUTKOB (MHa4Ye — CBUTKOB MepTBOTo
Mopsi) B KoHLe 1940-x u HayaJsie 1950-x rr., [laBes1 BocnpruHUMAJICSA
uccje0BaTe MU B CBeTe IpedeCKUX MUCTepUH U KyJibTa «Kupuroca.
Hauunas c 1948 roza, yyeHnble cTaau 60Jiblile MPUCIYIIMBATbLCS K
yTBepJeHUuAM caMoro [laBjia o ero eBpeicKol UeHTUYHOCTH. B
HacTosllee BpeMs CTaJ0 OYEeBULHBIM, YTO TEPMUHBI, IOHATUSA U
Ha/JeX/Ja, KOTopble Mbl HAXOJHUM B MocJaaHusx [laBja, ocHOBaHbI
MMEHHO Ha eBpeNCKOM alloKaJUNTUYeCKON MBICJIH.

3 uwHsa — [loyemy cBUTKH MepTBOro Mops NpMBJIEKAKOT K
ce6e CTO/IbKO BHUMaHUSA?

[lo BceMy MUDY Te, KTO UHTEPECYIOTCs ApeBHEN 31oxoH, bubveit
Y HavyaJlaMHM XPUCTHUAHCTBA, OLIEHWUJIM CEHCAI[MOHHBIN XapaKTep
CBUTKOB MepTBOT0 MOPS. ITa JIEKIIUsSI-TPe3eHTalUs MOKaXET, T/e U
KaK XKUJIU Te, KTO 3aHUMAJICSI COUMHEHUEM 1 KOTTUPOBAaHUEM CBUTKOB,
MO-HACTOSIIEMY IepEeBEPHYBIIUX Hallle TOHUMaHWe Uyiau3Ma 310X U
BToporo Xpama ¥ paHHero XxpucTHaHCTBA.

4 uroHa — IloyeMy CBUTKHM MepTBOro Mops Tak BaKHbI AJ1s
usydeHusa su4HocTH Uncyca u Ero sectu?

HexoTopsle 13 Bbicka3blBaHU M Mrcyca He cOBceM MOHATHBI JI0 TeX
1I0p, IOKa MbI He HalleM KOHTEeKCT, B KOTOPOM OHH POAHUJIHUCH. [IBa
npyuMepa IoMOryT yBU/JIeTh TO, KAKMM 06pa3oM Ha Mucyca nossiusiiu
ecced, X 06pa3 }KU3HU U CIIOCOO MBILILJIEHUS.



JTOKJIAIbI

(B andpaBuTHOM NopsAfKe 10 GaMUJINU [JOKJIALIMKA)

PAPER ABSTRACTS

(in Russian alphabetical order by presenter’s last name)



AnwvkuH, Banepuii (C.-IleTepOyprckuil XpuCTUAaHCKUU YHUBED-
curer, valikin@spbcu.ru)

AHnadema B [locs1anuax anocroia [laBia

B Tpex u3 cBoux nocjaHui anoctoJi [laBes UCMoOIb3yeT rpeyecKoe
cj0B0 aHadeMa, koTopoe B CHHOAA/IbHOM IepeBO/ie ObLJI0 TPeCTABIEHO
B €r0 TPAHCJAMTEePUPOBAHHOM BU/le, IPE0CTABJIASA YUTATEI0 CAMOMY
onpesieJATh 3Ha4eHHe 3TOr0 CJI0Ba, CJelys yCTOABIIEMY B LIeDKOBHOM
TpaJUIIMYU 3HAYEHUIO NPOKJAATUS U OTAy4YeHUs oT LlepkBu. Ocobyto
repMeHeBTUYECKYI0 TPYAHOCTb IpeCTaBIIsIeT UCN0JIb30BaHue [laBjioM
anadembl B 1 Kop 12:3, rae peub uzet o npokasatuu Uucyca B LiepkBu.
B naHHOM JloKJiaJie OyieT NpeANpPUHSTA NONbITKA UCCAEA0BATh
ynotpebseHue [laBysoM aHadpeMbl TOCPeCTBOM TPAAUIMOHHOT O
HCTOPUKO-KPUTHUYECKOTO NMOJX0/a, KOTOPbIA paccMaTpuBaeT
ynoTpe6JeHUE CJI0BA U €r0 MPOU3BO/IHBIX B PA3JINYHbIX KOHTEKCTAX
CO CBOMM 3Ha4yeHHeM, KOTOpble NpeJIIeCTBYIOT U COOTBETCTBYIOT
ynoTpe6JieHuo ero [laBioM. B pesy/ibTaTe rccieJo0BaHU I Mbl TPUXOAUM
K BBIBOAY, UTO B Ka)kZioM caydae (Pum 9:3; 1 Kop 12:3 u l'an 1:8-9 u
1 Kop 16:22) [1aBes ucnioJib3yeT CJ10BO aHapeMa B CBOeM ONPe/ieIeHHOM
3HaAYeHUH, U KaxK/j0e U3 KOTOPbIX He MOXKeT ObITh HCI0JIb30BAHO JJ1s
TOJIKOBAHMUSI €T0 yNOTPebIeHUs B IPyTUX KOHTEKCTAX.
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Alikin, Valeriy (St. Petersburg Christian University,
valikin@spbcu.ru)

Anathema in the Pauline Epistles

In three of his epistles, the apostle Paul uses the Greek word anath-
ema, which in the Russian Synodal translation was transliterated, thus
leaving it up to the reader to decide what this word means. According
to established church tradition, this word means “accursed and cut off
from the Church”. A particular hermeneutical difficulty with this inter-
pretation is encountered in 1 Cor 12:3, where this word is used in the
context of cursing Jesus in the Church. The present paper investigates
Paul’s use of anathema by means of the traditional historical-critical
approach, which looks at the uses of this word and its derivatives in
various contexts that precede and correspond to Paul’s use of the word.
Our investigation shows that in each case in the Epistles (Rom 9:3,
1 Cor 12:3, Gal 1:8-9 and 1 Cor 16:22) Paul uses anathema with a specific
shade of meaning, and that this meaning cannot serve as the basis for
interpreting any of the other usages.
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BpaTtkuH, ImuTtpuii (C.-[leTepbyprckuil rocysapcTBEHHbII
yHUBepcHUTeT, bratkin@yandex.ru)

Ilesi0e 06/1aK0 OTCYTCTBYIOLMX cCBUAeTesIel. «bosiee yem
naTbcoT 6paTbeB» (1 Kop 15:6)

1 Kop 15:1-11 npejcTaBjsieT co60il e JUHCTBEHHBIN J01Ie UK
Jl0 Hac BapUaHT BbIpaXKeHHUsI pAaHHEXPUCTUAHCKOU NPONOBEH O BOC-
kpecenuu Uucyca, faTupyembiii BpeMeHeM go 70 roga. Ctux 15:6 co-
ob1aeT o ssBJeHUHM Uucyca «6osiee yeM nsiTUCTaM 6paTbeB ephapax»;
3TO AAIBJIEHUE B 10CJI€/I0BAaTe/IbHOCTH [1aBJIOBA HAppaTHBa CJAeAyeT 3a
xpuctopanueit Kude u «gBeHajiaTu», HO NpeAlIeCcTBYeT TAKOBOU
MakoBy u «BceM anocToaM». HUkako BUAUMOU poJid B IOCJIEYIO-
IIeM JIOLIEAIIEM /10 HAC PAHHEXPUCTHUAHCKOM HappaTHUBe 3Ta rpynma
He UIpaeT HU B COOMpPATeNbHOM, HU B MHAUBU/yaJIbHOM IJIaHE.

CyienyeT 0TKa3aTbCs OT MONBITKU ycMOTpeTh B 1 Kop 15:1-11 Ba-
PHAHT yKe CJI0KUBUIET0CS KUEPYCATUMCKOT0 CUMBOJIa». YIIOMUHAHUE
[laBsia 0 ero IMYHOM BH3MOHEPCKOM ONbITE (CT. 8), mepexojsiiee B
$opMy anosIoruu CO6CTBEHHOT0 allIOCTOJILCKOTO TPU3BAHUS U CTATYCA,
M03BOJIIET MPOYECTh 3TOT MTaccaX Kak noay4deHHyo [laByom yepes co-
6ece/loBaHM A C BUBHOHepaMH (cBoero poza oral history) nundopmarnuro
0 TOM, Kak cobeceHUKH [laBjia ;aTupoBaiu cCOGCTBEHHBINA BU3HO-
HEpPCKHH OIBIT, BCTPAWBasl TEM CaMbIM ce6s1 CAMUX U YIIOMHUHAEMbIX
aun (Kudy u «aBeHaanaTh» versus MakoBa U «BCeX alloCTOJIOB») B
HMepapxHyi0 aBTOPUTETOB IPOTOXPUCTUAHCKOTO ABHKeHU 1. CTpaHHOe
yka3zaHHoe [laBjioM yucJio («6oJsiee NSTUCOT») OTpakaeT He TOYHYIO
YHUCJIEHHOCTb XpUCTOPaHUYECKON ayJUTOPUH, @ €0 CYyO'bEKTUBHY IO
OLIeHKY YUCJIEHHOCTHU BUJEHHBIX UM B IPOTOXPUCTUAHCKOU CpeJie
JIIoJlel, KOTOpble MPeTeHI0BAJIN Ha INYHBIN OBIT JIML[€e3PEeHUST BOC-
kpecuero Mucyca.

JluuHas xpuctodpaHus ABJAsNIACH KPUTEPUEM JJIs1 BXOXK/AEHUS B
00IIMHY, MPHU3HABaBIIYI0 Mrcyca Meccrel, HA ipeBHENIIIEM 3TATIE ee
CyleCTBOBaHMUS4, T.€., ;0 HAYaJla MacCOBOT0 MUCCUOHEPCKOT O JiBUXKe-
Hus (Han6oJiee 3aMeTHbBIM, HO []aJIeKO He e/JMHCTBEHHbIM YYaCTHUKOM
KoTOoporo 6b1s1 caM [1aBeJi), a BO3MOXHO — OCHOBAaHUEM /[IJI1 0COGOTO
B Hell cTaTyca. [I[paBoMepHO npenoJI0)KUTh, YTO KAK MUHUMYM He-
KOTOpbIE U3 «IISITUCOT 6paTbeB» [1aBjia BXOAUJIN B YUCJIO 3KCTATH-
YyeCKUX NPOPOKOB, YIOMSAHYTHIX B /luaxas, U cocTaB/sAJIN 0CO60r0
pPO/ia 3MIUTUCTCKY0 FPYNIY BHYTPU OOLUHBI. JKCTAaTUYECKUH OTBIT,
OCO3HAHHBIA B TEPMHUHAX JIMYHOTO OMNbITa 00LeHUsA ¢ UucycoM u
CoeIMHEHHbIN C XapU3MaTHUECKOH IPOMOBE/bI0, MOT OBITh BaXKHbIM,
Y J10 CUX IO HE 3aMeYeHHbIM, GaKTOpOM B GOPMUPOBAHUH JOCUHOI-
Tu4yeckou Jesus-Tradition.

14

Bratkin, Dmitri (St. Petersburg State University,
bratkin@yandex.ru)

An Entire Cloud of Missing Witnesses: “More Than Five
Hundred Brethren” (1 Cor 15:6)

1 Cor 15:1-11 is the only extant expression of early Christian preach-
ing about the resurrection of Jesus that is dated to before 70 A.D. Verse
15:6 mentions the appearance of Jesus to “more than five hundred
brethren ephapax”; in Paul’s narrative, this appearance comes after the
Christophany to Cephas and “the Twelve” but precedes the appearance
of Jesus to James and “all the apostles”. This group of 500 seems to play
no role, whether collectively or individually, in any further discussion
among early Christian circles.

We should not try to see in 1 Cor 15:1-11 any already existing “Je-
rusalem Creed”. Paul’s reminiscence of his own visionary experience
(v.8), which soon becomes a defense of his apostolic calling and status,
allows us to read this passage as follows: this information, a sort of
oral history which Paul received via discussion with other visionar-
ies, was the visionaries’ positioning of themselves in the hierarchy
of the early Christian movement, on par with the other well-known
personages mentioned (Cephas and “the Twelve” versus James and “all
the apostles”). The strange number that Paul names (“more than five
hundred”) reflects not the exact quantity of the Christophany recipi-
ents, but rather his own subjective evaluation of how many people he
had seen in early Christian circles that claimed to have seen the face
of the risen Jesus.

Having had a personal Christophany was the criterion for mem-
bership in the community that confessed Jesus as the Messiah at its
earliest stage, i.e., before the start of the large missionary movement
(whose most famous participant was Paul, although he was of course
not the only one). It is possible that experiencing such a Christophany
was also grounds for attaining a special status in this community. It
is reasonable to suppose that at least some of Paul’s “five hundred
brethren” belonged to the ecstatic prophets mentioned in the Didache
and formed a sort of elite group within the community. Ecstatic experi-
ence, realized as personal communion with Jesus and connected with
charismatic preaching, may have been an important factor, until now
unnoticed, in the formation of the pre-Synoptic Jesus tradition.
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Brodeur, Scott (Pontifical Gregorian University, Rome,
brodeur@unigre.it)

Charisms, God’s Gracious Gifts to the Church: An Introductory
Study of the Term Charisma in Light of 1 Cor 12:1-11

This exegetical and theological study of the use and meaning
of the New Testament noun chdrisma focuses primarily on the Apostle
Paul’s doctrine as presented in 1 Cor 12:1-11. The paper is divided into
three principal sections. Part I presents a brief lexical analysis of the
term chdrisma and gives a list of its occurrences in the Pauline corpus.
PartIl, developed in four subsections, next focuses on the First Letter
to the Corinthians: we read an English translation of 1 Cor 12:1-11,
consider a brief presentation of the Corinthian church and Paul’s many
pastoral challenges in his dealings with the brothers and sisters there,
appreciate the text’s literary composition and its place in 1 Cor 12-14
and, lastly, do a quick reading of the Pauline text itself. Part I1I then of-
fers some concluding reflections on charisms in light of this important
pericope as well as some suggestions on how the Apostle’s teaching
to the Corinthians continues to be relevant to the Church in our time.
Since Paul uses the technical term chdrisma exclusively with regard
to divine gifts, and since chdrisma expresses a clear relationship with
God’s grace, the author proposes “gracious gift” as a more exact English
translation. In short, 1 Cor 12:1-11 highlights the essential role of the
Holy Spirit in the giving of chdrisma in a way that is quite unique in
the entire Pauline corpus.
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Bpoaép, Ckort ([lanckuii rpuropuaHcKkuil yHUBepcUTeT, Pum,
brodeur@unigre.it)

Xapusmsl, Boxxbu 6/1arogaTHsble Aapsl LlepkBu: Mcciie0Ba-
HUe TepMuHa charisma B cBete 1 Kop 12:1-11

JTo 3K3ereTuYecKoe U HOTOCJIOBCKOE UCCJIe0BaHUE 0b6pa-
11aeT BHUMaHUe Ha UCI0JIb30BaHHe U cMbIcs B HoBoM 3aBeTe csi0Ba
chdrisma, oCHOBBIBasICh IpeK /e BCEro Ha yYyeHUHU anocTtoJa [laBsa B
1 Kop 12:1-11. /loks1aJ; COCTOMT M3 TPEX OCHOBHBIX pa3zeJsioB. YacTsb |
npeJicTaBJIseT CO60M KPAaTKUHM JIEKCUYeCKU N aHAJIM3 TepMUHA chdrisma
BMeCTe C epeyucJeHrueM ero ynoMMHaHMHI B IaBJIOBOM KOpIyce.
YacTs Il cocpegoTodena Ha [lepBom nocsianuu k KopuHdsiHaM: Mbl
npo4yuTaeM aHrIMickui nepesos 1 Kop 12:1-11, KopoTKO pacCMOTpUM
cuTyanuto nepkBy KopriHda 1 MHOTOYHC/IEHHbIE TACThIPCKHE BbI3OBEI
[laBs1a B ero OTHOLIEHUSX C 6paThsIMU U CECTPAMHU B 3TON OGLIMHE.
Jlasiee Mbl 06paTUM BHUMaHUeE Ha JINTEPATYPHYI0 KOMITO3ULUI0 TEKCTA
Y ero MecTO B COOTBETCTBYOIIeN cekniuu nocaanus (1 Kop 12-14) u,
HaKOHell, KOpOTKO uccsaenyem caM TekcT [laBsia. Hacte [l 3aTem npeg-
JlaraeT HEKOTOpbIe 3aKJIIOUUTe/IbHble Pa3MblILJIEHUS 0 XapU3Max B
CBEeTe 3TOr0 Ba>KHOT0 OTPBIBKA, a TAKe HEKOTOPbIE MPeJIJI0KEHU O
TOM, KakK obpalieHHoe K KoprHdsaHaM yueHUe anocTosia NpoJoJiKaeT
ObITb aKTyaJIbHbIM B coBpeMeHHOH llepkBu. Tak kak [laBes ucnoJib-
3yeT TeXHUYECKUH TePMUH chdrisma UCKJIIOUUTENBHO B OTHOLIEHUU
602KeCTBEHHBIX /]JapOB, U TaK KakK chdrisma Heo6X0JUMO BKJIIOYAET B
ce6s1 cBsA3b c Bokbel 6/1aroiaThi0, aBTOP NpeAJiaraeT B KadyecTBe 60-
Jiee TOYHOI 0 IEpeB0/ja 3TOT0 CJI0BA HA aHTVIMHCKUH S3bIK BbIpaXKeHUE
“gracious gift” (“map musocty, 6sarogatu”). CoBeplieHHO YHUKAJIbHBIM
o6pazom 1 Kop 12:1-11 moguepKUBaET, YTO B JapOBaHUU chdrisma
onpegenswlas poJb npuHaaaexxut Cearomy Jyxy.
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ButkoBckuli, Bagum (Humboldt-Universitat, BepuiuH,
vad265@yandex.ru)

Ilocsianus IlaB/1a ¥ cCMHONITUYECKAA TPAAUL U — NPO6G/IEeMbI
B3aMMOBJ/IMAHUA (Ha npuMepe [lepBoro nocsanusa Kk Kopus-
¢anam u EBanresins ot Jlykmu)

B HOBO3aBeTHOM HayKe CyllleCTByeT 060CHOBaHHbIN KOHCEHCYC 10
BOIIPOCY XPOHOJIOTMYECKOT0 OTHOLIEHU S MEX/1Y TEMHU MOCJaHUSMHU
[laBs1a, KOTOpPBIE OHO3HAYHO NPU3HAIOTCA OJJIUHHBIMU NHCbMaMHU
anocToJia, M KaHOHMYecKMMU EBaHrenusmu. Eciu gouejune 10 Hac
nocsaHud [laBi1a HanucaHbl B 50-e rob! I B.,, To Han6oJiee paHHee U3
EBanrenuii (MK) aTupyeTcs He paHee cepeuHbl 60-X ro/10B. BMecTe ¢
TeM, EBaHresins (mpex/e Bcero, CHHONTHYECKHE) SIBHO COZIePKaT MHOTO
MaTepuaJsia, OTHOCALLErocs K 60Jjiee paHHEMY BpeMeHH, B TOM UMCJIe
K IIOCJIeJHUM MecsiliaM 3eMHOM kM3HU Uucyca 1 nepBbIM MecsiliaM U
rozaM nocJe Ero kasHu ¥ BockpeceHUs. OTH TPaAULUH (B TOM 4uCJIe
uspevyeHus camoro Mucyca) morsivu 66ITh U3BeCTHHI [1aBsy B 6oJee
PaHHIOKO 310Xy, HEXKeJIM OHU CTaJsv 4yacTbio EBaHrenui. C gpyrou
CTOpOHBI, U nocs1aHu [laBjia Moryiu 66ITh U3BeCTHBI EBaHTreincTam,
a3HAYUT, 0TYACTHU CUHONTHYeCKHe EBaHTe/Ns MOTYT OCHOBBIBATbCS
Ha TekcTax [laBJsa, a He Ha 60Jlee paHHUX TpaAuLuax. PazBecTn aTu
JiBe JINHUHU ITIOPOH CJI0’KHO, TO3TOMY CIIOPBI MEX/1Y UCCJIeJ0BATESIMU
He NpeKpallaTcs 1o ced JeHb. B fokiaze 6yseT pacCMOTpeH psa/f,
CIIOPHBIX CJy4yaeB Ha MaTepuaJe [lepBoro nocsianus k Kopunpsuam
v EBaHresiud ot JIyku.
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Wittkowsky, Vadim (Humboldt University, Berlin,
vad265@yandex.ru)

The Pauline Epistles and the Synoptic tradition: Questions
of mutual influence (based on the material of 1 Corinthians
and the Gospel of Luke)

New Testament scholarship has reached a general consensus con-
cerning the chronological relation between the canonical Gospels and
generally accepted Pauline epistles. Whereas the epistles of Paul that we
possess were written in the 50s of the first century, the earliest Gospel
(Mark) is dated to no earlier than the mid-60s. At the same time, the
Gospels (primarily the Synoptics) obviously contain many materials
from an earlier time, including the final months of Jesus’ earthly life
and the first months and years following his execution and resurrec-
tion. These traditions (including Jesus’ own sayings) may have been
known to Paul before they were incorporated into the Gospels. Likewise,
the Gospel writers may have been familiar with Paul’s epistles, which
means that the Synoptic Gospels could have been partially based on
Paul’s texts, not on earlier traditions. It is often difficult to distinguish
between these two options; therefore, scholars continue to debate them
until now. The present paper investigates several such disputable cases
from 1 Corinthians and the Gospel of Luke.
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Garcia-Huidobro, Tomas (St. Thomas Institute, Moscow,
tomachosj@gmail.com)

St. Paul’s Good News: The Adamic Transformation of the
Believer

Itis possible to define the Good News of Saint Paul as the transfor-
mation of the believer in the image of the risen Jesus, the second Adam.
The transformative dynamic begins to be at work in the person that
has accepted Jesus as the Messiah. The transformation of the believer
implies differentaspects of his personality: his mind, his way of relating
with other people, his body. In this paper the author delves into some
mystical aspects of this transformative process. Primordial light, glory,
knowledge, and the image of God, among others, are recurrent mystical
symbols which speak about the transformative process of the believer
thatrecovers the lostimage of Adam. In the rabbinical writings, as well
as in the early Christian literature, we find many examples of these
dynamics of the faithful recovering Adam’s splendor. St. Paul’s letters
are not an exception in this; his theological reflections describe this
transformative process in a dramatic and radical way, acquiring cosmic
dimensions. This is because Jesus is the image of God from which the
earthly Adam was created, and this is the model of the new creation.
Finally, the luminous divine image that Christ radiates through those
who have faith in him puts the New Covenant in a position that is im-
mensely superior to the Mosaic one.
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['apcua-Yupobpo, Tomac (MHcTUTYT cB. @oMbl, MOCKBa,
tomachosj@gmail.com)

Bbiarasa Bects CBaToro Ilasjia: npeo6pakeHue BepyoLiero
B 00pa3 Ajgama

EBaHresive cB. [1aB/ia MOXXHO MOHATH KaK BO3MOKHOCTb BEPYI0-
1eMy 4eJIOBeKy mpeo6pa3oBaThCs M0 06pa3y Bockpecuiero Xpucra,
«BTOpOro AfamMa». B 3ToM oK/1a/ie aBTOP NbITAETCS 00'bSICHUTh KaK
coBepIlaeTcs 3TO Npeobpa3oBaHue, 0COGEHHOe BHUMaHUe GyJeT
Ha HECKOJIbKUX «aJaMUYECKUX» aclleKTaX, TAKHUX KaK CII0COOHOCTh
CBAATUTBh U TlepeiaTh cjoBa boxbu. CpaBHEHUE C IPYTUMU XPUCTH-
dHCKHMMHU U PaBBUHHUCTHYE€CKUMH TEKCTAMH UI'PAE€T BaXXHYI0 POJIb B
3TOM JIOKJIA/IE.
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Hecuunkuii, Augpeit (UI1B, MockBa, ailoyros@gmail.com )

KommeHnTupoBaHHOe uszaaHue [laBsoBeix [locsiaHui: npea-
CTaBJIeHUe HOBOW KHUTH

3To U3JaHue 6blJI0 3alyMaHO U NOATOTOBJIEHO B MHCTUTYyTe
nepeBoja bubsuu (UI1B) B MockBe. [loueMy Mbl BbIOpaJ UMEHHO
[laBsioBeI [locsaHust (3TUM Ha3BaHHWEM Mbl HUUETO He yTBEPK/AaeM
006 aBTOPCTBe KaX0ro U3 Hux)? YeTblpHaALAaTh U3 JBajLaTH CEMHU
kHUT HoBoro 3aBeTa BXOA ST B 3TOT KOPIYC, 06'beJUHEHHbIN UMeHEM
anocToJia [laBsia, BO MHOrOM onpe/ieIMBLIEro 06/J1MK XpUCTUAHCKOT 0
JlorMaTuyeckoro 6orocsoBus. B To ke BpeMsl 3TH KHUTH HAMHOI'0
CJIOKHee /1J1s TIOHUMaHU s, YeM eBaHTeJIbCKHUE TOBECTBOBAHUS.

K kax /1011 OTZie/IbHOM KHUTE laHO He60J1b1I0e IIpeJUC/I0BHUE, ONU-
ChIBalOILlee TEKCT B L|eJIOM: KeM, I/le ¥ KOT/ia U 110 KAKOMY II0BO/y MOTJIa
ObITb HAllMCaHA 3Ta KHUTa, K KOMY OHa 00palljeHa, KaKOBbl 0COOeHHOCTH
ee QOpMbI U COJlep>KaHMUs1, KAKOBbI ee OCHOBHbIE U/IeU U CTPYKTYypa —
TO, YTO YU TATEJII0 Ba>KHO 3HAThH /11 IPABUJIbHOT O IOHUMaHMs CaMOro
TekcTa. KOMMeHTapuaM Takxe NpeJllieCTBYeT CJI0Bapb OCHOBHbIX
TEPMHUHOB W NOHSATUH, KOTOpbIe BcTpevaroTcs B [laBsioBbix [locanusax
IIOBCEMECTHO U 04YeHb BaXKHbI /151 IOHUMaHU UX CMbICJIA.

[locsiaHus NpyBeieHbI B BU /e YeThIpeX NapaJljeIbHbIX CT0JI610B
¥ KoMMeHTapus. CTo/161 bl cofiepKaT rpedecKUi TEKCT U TPU PYCCKUX
nepeBoja: kjaaccuyecku CuHoaIbHbIY, a Takke PBO u oz pegakuyeit
KynakoBbix. C Hallle TOYKHY 3peHHU s, ITO ABA HAaMb0JIee MHTEPECHBIX
Y N3BeCTHBIX COBPEMEHHbIX PYCCKUX I1epeBo/ia, KOTOPble NPHU 3TOM
BbI3bIBAIOT U KPUTUYECKHE 3aMedYaHusl, IOPOH JOCTATOYHO PE3KHE.
Ho kpuTuka o/>kHa 6bITh 0O0CHOBAHHOM, a 3HAYUT, 3TH NlepeBO/ibl
HY>XHO CpaBHUBATb U APYT € pyroM U ¢ CUHOJa/IbHbIM TEKCTOM.

OcHoBHad 1je/1b Halllero KOMMeHTapusa — IOMOYb YATATeJII0, He
HoJIy4YHMBIIEMY TPodecCHOHATbHOr0 06pa30BaHUsA B 06J1aCTH 6UbJIEH-
CTUKH, IOHSATH NIEPBUYHBIA CMBICJI TEKCTA, T.€. TO, YTO XOTEJI CKa3aTh
CBOMM IIepPBBbIM UM TATEJISIM aBTOP, HACKOJIBKO MbI MO>KeM CET0JHS 3TO
onpezeanTb. 06513aTe/IbHO OTMEYAI0TCsI PACX0XK/JeHU S MEX /Y Py KO-
NMCAMM, €CJIX OHHU BJIMAIOT Ha IOHUMaHNe CTUXA U IPUHIIMIIMAJIBHO
pas3Hble TOJIKOBAaHUs, IpeJiCTaB/IeHHble B nepeBosax. 06 bsACHANTCA
MHOTO3HauHbIe U HEMTOHSITHBIE BbIpaXkeHH 1, pasbl, KOTOpbIE COBpe-
MEeHHBIU YUTATe/Ib MOKET OHATH HENPAaBUJBHO, @ TAK)Ke Ba)KHble
KyJbTYpPHbIE, ICTOPHUYECKHE, reorpadruyecKre u Ipoyre peaiuy, He-
3HAKOMble MaCCOBOMY YA TATe 0. PaCKpbIBalOTCSA LIUTATBHI, llepecKasbl
Y IpsIMble aJIJIF03WUU Ha IpyTHe 61bielickue U HeOUbJ1eiCKUE TEKCTHI.

TekCT KHUTU B HAacTosALlee BpeMs TOTOBUTCSA K NyOJMKALUN, Mbl
HaJeeMcs BbIYCTUTB ero B 2016 rogy.
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Desnitsky, Andrei (IBT, Moscow, ailoyros@gmail.com)

Book Presentation: A Commentary on the Pauline Epistles

This commentary on the Pauline Epistles (the use of this tradi-
tional title does not assert anything about their actual authorship) was
prepared by the Institute for Bible Translation (IBT) in Moscow. Why
did we choose the Pauline Epistles and not something else? This literary
corpus is comprised of 14 of the 27 books of the New Testament and is
united by the traditional ascription of their authorship to the apostle
Paul, one of the primary figures responsible for the formation of early
Christian doctrine. The texts included in this corpus are admittedly
more difficult to understand that the Gospels.

Each epistle is preceded by a short general introduction deal-
ing with fundamental questions such as the authorship, place and
date of writing, recipients, particular features of the form, content,
and structure of the epistle, and its main ideas — the most important
things that a reader needs to know in order to correctly understand
the text. A dictionary of the main terms and concepts in the Pauline
Epistles is also given at the beginning of the book.

The text of the epistles is provided in four parallel columns, with
the commentary given underneath. The four columns contain the Greek
text and three Russian translations: the classical Synodal translation,
the BSR translation, and the Kulakov translation. From our point of
view, the BSR and Kulakov translations are the most interesting and
well-known contemporary Russian translations, even though rather
harsh criticism is sometimes leveled at them. Providing an easy way
to compare these translations with each other and with the Synodal
text facilitates an examination of the issues involved.

The main purpose of our commentary is to help readers who
have not engaged in formal Biblical studies to better understand the
original meaning of the text of the Epistles, that which (as far as can be
determined today) the author himself wanted to convey to his intended
audience. The commentary notes textual variants in the manuscript
tradition where they significantly influence the understanding of a
verse and are behind different renderings in the Russian translations.
It explains ambiguous or difficult to understand expressions, which
may be understood incorrectly by many modern readers, as well as
important cultural, historical, and geographical issues relevant to the
interpretation of the text. The commentary also points out quotations
and allusions to other Biblical and non-Biblical texts.

This edition is currently being proofread and prepared for
typesetting, and IBT hopes to publish it by the end of 2016.
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Kyk, Buktop (MHcTUTYT cB. ®oMbI, MOCKBa,
victor.zhuk@jesuits.net)

BoxbsA npaBeAHOCTh/cipaBe A IMBOCTD B B3 1 yyeHue [1aBiia
06 onpaBAaHUU

ByzeT paccMoTpeH BeTX03aBeTHBINA KOHTEKCT boxkecTBeHHOM mpa-
BeJJHOCTH/ CIpaBeJINBOCTU KaK HE0OX0 UMbl (POH JJ151 TOHUMaHUS
onpaBJaHus B nociaaHusax C. [laBJia, a Tak)Xe yIOMSIHY Thl OCHOBHbIE
NYHKTbhI YUeHHS alloCTOJIa B 3TOM BOIIPOCE BMECTE C TPYAHOCTSMU
nepeBo/ia COOTBETCTBYIOLUX CJ0B Ha npuMmepe Pum 3:21-26. [Ipen-
ctaBuTeNH “new perspective” (k. lann, H.T. PaliT) HamoMHuIU cpein
IPOYero 0 TOM, UTO IJIaBHBIM KyJIbTYPHBIM GOHOM /IJisl IOHUMAHHUA
CIpaBeJIMBOCTH B OCJaHUAX CB. [1aBJjia iBJIsieTCS He €€ rpedecKast
KOHIIEMNI[ M1 KaK COOTBETCTBHE HEKOe HOpMe, HO OCHOBAaHHOE Ha CBSI-
LIeHHBIX TUCaHUAX U3pan/igd noHMMaHue Cy TH 3TOU BaXKHeUIel uien
KaK XapaKTepUCTUKU OTHOIIEeHUH MeX 1y JIByMsi cTopoHaMu. Hapy-
HieHWe TapMOHUH B 3TOHU chepe HaXO/AUJI0 PellleHHe B JIBYX OCHOBHBIX
NPaBOBBIX poOLeypax: «crnopey (rib) — npsiMoMy pa36éupaTeibCTBY
MeX /1y IByMsl 3aTPOHY ThIMU CTOPOHAMU KOHMJIUKTA, UJTH XKe Cyle6HOM
npotecce (mispat), rne NpuroBop BLIHOCHJICS BHELTHEH HHCTAHIUEH.
Rib — 6oJs1ee peAnouTHTebHAsA GopMa 0cobeHHO B chepe 6JIU3KUX
OTHOUIEHU U MeX/y TapTHEPAMHU, CTaBsAI[as 32 LieJIb He OCYK/[eHHEe U
HaKa3aHWe, a MPUMUPeHHe CTOPOH. MiSpat siB/sieTCsl HECOBEpPILIEHHbIM
BBIXOJIOM M3 CUTYAal[UH, T.K. OCHOBAH Ha NMPUHYX/IEHUU U CTPaXe; K
HeMy NPUGETarT, eCJIU He CYIIECTBYIOT YCIOBUS AJIsI IOCTUKEHUS
Mupa yepes crop. [Ipu 3ToM 3a60Ta 0 BOCCTAaHOBJIEHUH HapyIlIeHHON
CIpaBeAJIMBOCTH SIBJISI€TCS HHTErPaJIbHOM COCTABJISIOIIEN TOHATHUS
npaBeJHOCTH/CNIpaBe/IMBOCTH. ECIM MOMHUTB 06 3TUX 0COGEHHO-
CTSAX BETX03aBETHOTO BOCIIPUATHS, CTAHOBATCSA 6oJiee ICHBIMU He
TOJIBKO CAMHU TEPMUHBI, HO U BCsI apryMeHTaLus [1aBsia 1 HEKOTOpbIe
HEOXKU/IaHHbIE «ITI0BOPOTHI» B ero puTopuke B [locsianuu K Pumsisinam.
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Zhuk, Victor (St. Thomas Institute, Moscow,
victor.zhuk@jesuits.net)

God’s Righteousness/Justice in the OT and Paul’s Teaching
on Justification

This paper examines the Old Testament context of divine righteous-
ness/justice as a necessary background for understanding justification
in St. Paul’s epistles. It also looks at the apostle’s main points in his
teaching on this issue, together with the difficulties involved in trans-
lating the related words in Romans 3:21-26. Proponents of the New
Perspective (J. Dunn, N.T. Wright) have reminded us that the primary
cultural background against which justice in Paul’s epistles must be
understood is not the Greek concept of justice as adherence to a cer-
tain external norm, but rather the Israelite understanding of justice
as a characteristic of bilateral relations, as expressed in the Hebrew
Scriptures. When harmony in relationships was disrupted, two legal
procedures could be applied to resolve the problem: the “dispute” (rib),
in which the two sides of the conflict tried to find a solution directly with
each other, or the court case (mispat), in which the decision was handed
down by an external authority. The rib was the preferred approach,
especially in dealings between close partners, inasmuch as the goal
was not incrimination and punishment but reconciliation. Mispat was
not the ideal solution to a problem, since it was based on compulsion
and fear and was implemented only when it was impossible to achieve
peaceful relations via disputation. In light of this, fixing injustice is an
integral component of the concept of righteousness/justice. Keeping
these aspects of the Old Testament worldview in mind helps us to have
a clearer understanding of Paul’s argument, the terms that he uses,
and certain unexpected rhetorical turns in the Epistle to the Romans.
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3anpomeToBa, Onbra (BBH, MockBa, olgaza@zmail.ru)

TeMnopa/IbHOCTh U ATEMIIOPAJIBHOCTb 3AKOHA B NIOCJIAHUAX
anoctoJa IlaBjia

OaHUM U3 BaXKHEUIIMX AOCTHUKEHU N COBPEMEHHOU T'YMaHUTAPHOMN
HayKH CTaJI0o 0CO3HAHUE TOTO, YTO JI60e aBTOPCKOE TBOPYECTBO He-
MBICJIUMO BHE KYJIbTYPHOT'0 KOHTEKCTA. ITO B CBOIO 04epe/b IPUBEJIO
K CTpeMJIEHUIO BbIPaboTaTh UCCJIe0BATEJNbCKUN METO/], KOTOPBIN
MO3BOJISIET ylepKaTh U YCBOUTb CMbICJIOBY0 TOJIHOTY IPOU3BeJleHUs
Y BMECTE C TEM COCPeZIOTOYMThCS HA aHAJIM3€e OOLUX PEJIUTHO3HO-
dusnocodpckux TeHAeHIUM anoxU. B Hallle BpeMsl KOpMNycC MocaaHUui
[laBsia paccMaTpuBaeTCs BeAYIIMMH YUeHbIMH B KaueCTBE HEOT'bEM-
JileMOM 4acTH U3y4YeHUs He TOJbKO XPUCTUAHCTBA, HO U UyJanu3Ma
3noxu no3Hen aHTUYHOCTHU. CornacHo Jlanuasio Bosipuny (A Radical
Jew. Paul and the Politics of Identity. Berkeley: University of California
Press, 1997), nocnanusd [laBsa npejcTaB/isiOT CO60M LieHHENHIIUM
JIOKYMEHT JJIl UcCcJaeloBaHUd 310Xy BToporo XpaMa — AyXOBHYIO
aBToOUOrpaduio eBpes nepBoro Beka. M XoTs Bce 6oJblliee YHUCJIO
y4eHbIX CKJIOHHO CYUTATh, YTO anocToJi [laBes HUKOTZAA He epe-
cTaBaJi 6bITh paprceeM B IIJIaHE IPAKTUYECKOTO COOJII0/IEHUS 3a110-
BeJiell Topbl, HAMU 6yZleT NOKAa3aHO, YTO OTKA3 alloCcToJ1a I3bIYHUKOB
OT cJieloBaHUs GapUCENCKON TpaAuL UK ObLI 60Jiee paJIUKaJIbHbBIM,
yeM y Uucyca. Hu B 04HOM K3 OCJIaHUM alloCTOJIa Mbl HE HAX0UM
BbICKa3bIBAHMU 0 BHEBPEMEHHOCTH MJIM aTeMIIOPAJIbHOCTH 3aKoHa/
Topsl, HaNpoOTUB, Bech Nadoc HaNpaBJieH Ha 10Ka3aTEJbCTBO €ro
BPEMEHHOCTH, er0 OTHOCUTEJbHOCTH. OlHAKO, KOT/la peub UJET He
00 OTHOLIEHUU SI3BIYHUKOB K 3anoBe M Topkl, a 06 OTHOUIEHUU
aBToOpa MOCJaHUU K 3aKOHY KaK TAaKOBOMY, TO MOXXHO F'OBOPUTh 00
amb6uBasieHTHOCTH (Pum 3:31 u gp.). [IpoBeIeHHbIN aHAJ/IU3 TOCJIaHUI
[laB/1a Ha GoHe NpOU3BeJeHU U APYTUX TPAJULUN BHY TPU UY]aU3Ma,
CBU/IETEJNbCTBYET O CYIEeCTBOBABIIEN CBS3U MEX/Y TBOPUYECKOH
MbICJIbIO eBpelicTBa [lasiecTUHBI U eBpeicTBa JUaclophl B IEPUOT,
103/iHel aHTUYHOCTH. BbisiBJIeHUEe TPOUCXOJUBIIUX BHYTPHU Uya-
M3Ma TOr0 BpeMeHH MPOLeCcCOB HEOOXOAMMO [IJisI IOHMMAaHUS TOTO,
KaKHUM 00pa3oM 3JIJIMHUCTUYECKOE CTPeMJIEHUE K YHHUBEPCAJIU3MY,
CTOJIb XapaKTepHoOe /Jisl 3JJIMHUCTUYEeCKON eBpEeNCKON MbICJIH, T10-
BJIMS1JIO HA OCO3HAaHUE COBpeMeHHUKaMU BToporo Xpama KapTHUHBI
MHPa, U3MEHSBLIENCS HA UX IJ1a3ax.
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Zaprometova, Olga (St. Andrew’s Biblical-Theological Institute,
Moscow, olgaza@zmail.ru)

The Temporality and Atemporality of the Law in the Epistles
of the Apostle Paul

One of the major achievements of contemporary scholarship in
the humanities is the realization that a literary work cannot be inves-
tigated apart from its cultural context. In turn, this realization led to
the goal of developing a methodology that would allow scholars to fully
appreciate the literary work per se while at the same time focusing on
analyzing the general religious and philosophical trends of the era. Thus,
the Pauline corpus is seen by leading scholars as being of fundamental
importance for studying not only Christianity but also Judaism in late
antiquity. According to Daniel Boyarin (A Radical Jew. Paul and the Poli-
tics of Identity. Berkeley: University of California Press, 1997), Paul’s
epistles are invaluable for investigating the Second Temple period since
they are a spiritual autobiography of a 1% century Jew. Even though an
increasing number of scholars tend to think that the apostle Paul never
ceased being a Pharisee in terms of abiding by the commandments of
the Torah, we will demonstrate that the apostle to the Gentiles turned
away from following Pharisaic traditions in a more radical way than
Jesus did. We do not find any indications in any of Paul’s epistles that
he believed the Law/Torah to be timeless or atemporal. To the contrary,
Paul’s entire argument centers on showing the temporal and relative
nature of the Law. Nevertheless, when talking about Paul’s relation to
the Law as such, as opposed to the relation of the Gentiles to the com-
mandments of the Torah, it is safe to say that he is ambivalent in this
regard (e.g., Rom 3:31 etal.) Our analysis of the Pauline Epistles against
the backdrop of other traditions within Judaism testifies to the existing
ties between Jewish literature in Palestine and that of the Diaspora in
late antiquity. It is necessary to see the processes happening within
Judaism at that time in order to understand how the Hellenistic pursuit
of universalism, so distinctive in Jewish Hellenistic thought, affected
the way that Jews of the Second Temple period understood the world
that was changing before their very eyes.
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Karnawalski, Michal (Pontifical Faculty of Theology, Warsaw,
cyborgg@gmail.com)

Ephesians 5:21-33 — What if the Ephesians’ “Haustafel” is
Not About Family?

The term “Haustafel” originates during the time of the Reforma-
tion, and first appears in the introductions to Protestant bibles in the
seventeenth-century. The concept, however, spread as a result of Luther’s
Small Catechism, of which the last section forms a certain Haustafel
consisting of biblical quotations (Rom 13; Col 3; Eph 5-6; 1 Tim; Tit;
1 Pet) referring to different ecclesiastical and social groups. The defi-
nition given by Luther as the heading to the text is the following: “The
Haustafel, certain passages of scripture for various holy orders and
positions, admonishing them about their duties and responsibilities.”
Modern scholars were interested in relations between the biblical and
non-biblical Haustafeln. At the beginning of the twentieth century,
Martin Dibelius was the first to put forward a proposal concerning the
origin of the Christian Haustafel. He stressed that this method of teach-
ing was a well-known form of Stoic parenesis: practical and concrete
teaching following the theoretical Stoic discourses, e.g. of Epictetus,
Seneca or Hierocles. Dibelius defined the Haustafel as “Collections of
directions which describe duties of each group at home.” In my paper,
[ will concentrate on the purpose of the Haustafel. Using the Epistle
to the Ephesians (Eph 5:21-33) I will show that its purpose does not
necessarily correspond with the scope of parenesis, since the descrip-
tion of relationships within the household is not the first focus of the
author of the Epistle. Instead he wants to describe the relationship
between Christ and the Church. However, the Haustafel concept serves
as a matrix for the development of the author’s theology.
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KapnaBanbcku, Muxau ([lanckuii pakysnbTeT Teosioruy, Bapinaga,
cyborgg@gmail.com)

Ilocn1anue K Epecsanam 5:21-33 — OTHocuTcA sim Haustafel
edeccko nepKBHU K ceMbe?

TepmuH “Haustafel” (“cBoj ceMeliHbIX NpaBUJ”) 6epeT cBoe Ha-
yaJio B anoxe Pedopmarniuu v BrepBble MOSABISETCS B IPEeJUCTOBUIX
K npoTecTaHTcKuM bubausm B XVII Beke. KoHllenuus pacnpocTtpa-
HuJach 6Jarogapst «KpaTtkomy katexusucy» JlroTepa, nocjaeaHsas
CeKIMs KOTOPOro npejicTaBJjsieT co60l cBoeobpa3ublid Haustafel,
coctosuui u3 6ubseickux uurtat (Pum 13; Kox 3; Ed 5-6; 1 Tuwm;
Tut; 1 IleT) 1 OTHOCALMICSA K PAa3HBIM LIEPKOBHBIM U COIIHAJIbHBIM
rpynnam. OnpezesieHue, faHHoe JIIOTEPOM B KaueCcTBe 3aroJioBKa K
TeKCTYy, r1acuT: “Haustafel, HekoTopble OTPBIBKU U3 [lucanus gus
pas3/IMYHbIX CAHOB U JOJXKHOCTEH, B yBellleBaHUe 00 UX 06s13aHHO-
CTSIX U OTBETCTBEHHOCTH.” YyeHble UCCej0BaIM B3AUMOOTHOILIEHN
MeXx Ay 6ubeicKUMU U Hebubaerckumu Haustafel. B Hayase XX Beka
MapTuH /[u6esnyc nepBbIM BblZIBUHYJ TEOPUIO O TPOUCXOXKJEHUHN
xpuctuaHckoro Haustafel: oH nog4epKHYJI, YTO 3TOT METO/, 00y YeHU
ObIJ1 XOPOILIIO U3BeCTHON GOPMOU CTOUYECKOU parenesis (MpU3bIB,
yBellleBaHUe): NpaKTUYeCKHe U KOHKpPETHHE YKa3aHUs COIJIacHO
TeopeTHYeCKUM yYeHUsIM CTOMKOB (HanpuMep, JnukTeTa, CeHekH
usu 'nepokna). [lubenuyc onpegenun Haustafel kak «CobpaHue
yKa3aHUH, KOTOPbIE ONMUCHIBAIOT 005S3aHHOCTHU KaXKJ,0l KaTeropuu
B ceMbe». B Moell paboTe s CKOHIIEHTPUPYIOCh Ha ueau Haustafel.
Ucnonbsys [locnanue k Edpecssnam (E¢ 5:21-33), s mokaxy, 4To Lesb
Haustafel He 06s13aTe/IbHO COOTBETCTBYET LieJIM parenesis, Tak Kak
onucaHWe B3aMMOOTHOLIEHUH BHYTPU CEMbU — He TJIaBHbIN MpeJ-
MeT [locianua. ABTOp npex /e BCero CTpeMUTCS ONMCATh OTHOLIEHU S
Mex 1y XpuctoM U llepkoBbio. [lonsitue Haustafel ucrionb3yeTcst Kak
‘MaTpuIa’ /151 60roCJOBCKHX BHIBOJIOB aBTOpA.
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Kapsikvna, Mapus (C.-IleTepOyprckuiit XpucTUAaHCKUN YHUBEP-
cuteT, mkaryakina@spbcu.ru)

oVY APTAYUOV 1)YT|0XTO TO €lval (ca 0£@): YeCTh U OTKa3 OT
Heé B XpUCTOJIOTUYeCKOM rumHe $in 2:6-11

Cpenu ucciefoBaTesied CyLeCTBYeT COTJIacHe O MO3TUYeCKOM
xapakTepe pparmeHnTa Oisn 2:6-11; 0JHAKO CTPYKTYpPa OTPbIBKA U €T0
3HaYeHHe NPOL0JIKAIOT MOPOXKAATH JJUCKYCCHUHU. ITO MOXKHO 06'bICHUTD
TeM, 4yTo ®uin 2:6-11 npeacTaB/sgeT coO60M BepCH0 OPUTHHAJTBHOTO
rMMHa, KOTOPbIH 6blJ OTpeJakTHpoBaH [laBjioM /151 CBOUX LieJel.
Llesb fokN1afa — NpoaHaJU3UpPOBaTh T'MMH C TOUKH 3peHHUs JUC-
Kypca o 4yecTu. [MMH npe/cTaB/isieT COObITHA XpUCTa KaK Mapabosiy:
HUCXOX/leHue XpUCTa U ero IPocJiaBjeHre. JTa NOCAe,0BaTebHOCTb
OYeHb Ba)KHa, T.K. CYLleCTByeT TeH/JeHIUsl CoOCpeloTaYuBaThCsA Ha
caMo-yMaJIeHUHU U CTPaZlaHUsIX KaK Ha e JUHCTBEHHOM Ny TH MoJpa-
KaHUA XpUCTY (0TOXKJeCcTBJIeHUs co XpUcToM). [MMH HauuHaeTcs ¢
yTBepxk/JeHus1 XpuctoBa paBeHcTBa bory (2:6); He cMOTps Ha CBOM
CTOJIb BBICOKUH CTATyC, XpUCTOC yMaJsieT cebs (2:7) u ero (camo-)
YHUUMXKEeHUE NPOJ0JKaeTcsl BIJIOTh 0 cMepTH (2:7-8); 3a aTo bor
MpeBO3HOCUT XpucTa (2:9a), Hajiesiss ero Bbico4yaiInel 4eCThIo, IpU-
3HAaHHOU Bcel BcesieHHOU (2:96-11). [laBes ucnosib3yeT rUMH JJ1s
O/ TBEPK/leHUsI CBOero Te3uca: B obuuHe XpucTta («Bo XpuUcTte»)
bor aBsgeTCca e JUHCTBEHHBIM UCTOYHUKOM U JlasiTesleM 4eCTH, CJie-
JlOBaTeJIbHO, OTHOLUEHUS B OOLHHE JOJIXKHbI CTPOUTLCS 110 MOJENU
«MATPOH-KJIUEHT»; CONEPHUYECTBO 32 YECTb HEJOMYCTUMO.
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Karyakina, Maria (St. Petersburg Christian University,
mkaryakina@spbcu.ru)

oV dpTaypov fyfoato to ivat ica 0=¢: Honor and refus-
ing honor in the Christological hymn in Php 2:6-11

Although biblical scholars are in general agreement concerning the
poetic nature of Php 2:6-11, there continues to be discussion about the
structure and meaning of this passage. A possible reason for this is
that Php 2:6-11 is an existing hymn that Paul edited to fit his purpose.
The aim of the present paper is to analyze this hymn as a discourse on
honor. The hymn presents the events of Christ’s life in parabolic form:
first Christ’s humiliation, then his glorification. This sequence is very
important since there exists a tendency to focus on self-abasement
and suffering as the only way to imitate (identify with) Christ. The
hymn begins with an assertion of Christ’s equality with God (2:6); in
spite of such a high status, Christ makes himself of no account (2:7)
and his (self-)Jabasement continues all the way to death (2:7-8). This is
why God exalts Christ (2:9a), giving him the greatest honor recognized
in the universe (2:9b-11). Paul uses this hymn to support his thesis:
within the community of Christ-followers (“in Christ”) God is the only
source and giver of honor, hence relationships within the community
should be built on a patron-client model, and competition for honor is
not permissible.
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KynpsBuesa, KatepuHna (pantera.kate@mail.ru)

Iloc1anue K EBpesam: 06pa3 KpoBu Kak Mudosiorema nepe-
X0/ OT CMEPTH K ’KU3HH

BIlocsianuu k EBpesiMm 0c060 BbIZiesieH 06pa3 KPOBU, HEITOCPEICTBEHHO
CBsI3aHHbIM c onucaHueM Mucyca-nepBocBsieHHUKa. 06pa3 KpoBU SIB-
JisieTcsl ipeBHel el MUQOI0reMo, CONy TCTBYOIIe MHOTOUUCAEHHBIM
CIO’KeTaM, KOTOPbIE, 10 CYTH, CBOASATCS K OJTHOMY, CBI3aHHOMY C F€pOEeM.
Ero oCHOBHbIMHM apXeTUNHUYECKUMU XapaKTEPUCTUKAMU BbICTYNAIOT
pOX/AeHUe-CMePThb, KOTOpPble CTAHOBUTCH OCHOBOU He TOJIBKO KJII0Ye-
BBIX COOBITHH B )KU3HU repoeB (pOXKJeHHU A, yMUPAHUsI, BOCKPECEHHUSI),
HO W NIPeJICTaBJIsIET COO0M 06pasel JJis1 KaXKA0T0 COObITUS €ro »KU3HHU.

KpoBb OTHOCUTCS K CUMBOJIAM CPeJIHEr0 POJa, HEUTPaIbHbIM 06-
pa3aM, CONyTCTBYOLUM AeUCTBUIO0 (CUMBOJIbI TPaHUILbI, I BUXKEHUS,
npeb6biBaHus). KpoBb — cuMBoJI epexoia. OTcroa aMOHMBaJIEHTHOCTD
o6pa3a — 0/iHOBpeMEHHOEe 3HaYeHHE }KU3HU U CMEPTH.

B TaHaxe MO>KHO BbI/IEJIUTb HECKOJIBKO T€M, CBSI3aHHBIX C KPOBBIO.

Bo-nepBbIX, coxpaHeHUe )MU3HU. BUcx 12:12-13 u Ue3 9:6 cnacenue
6Jilarosapsi HaHeCEHHBIM KPOBbIO 3HaKaM COYeTaeTCsl CO BCeobien
cMepThio. MudosioreMa cMepTH-POXK/AEHUS pa3BOpayYUBaeTCs OJHO-
BpEMEHHO, HO Ha Pa3HbIX MJIACTaX.

Bo-BTOpbIX, 0OunleHre KpoBblo. OyHIileHe — CBOEro po/ja BO306HOB-
JieHue (/U To/1iep KaHue) )KU3HU. Harmpumep, CI0’KeThI »KepTBONPUHOIIIEe-
Hus. [IpuHoCcs )kepTBy bory, Hapo/| Kak 65l «IoAiep>KUBaeT» Ero BeyHy10
»KU3Hb. [[pOTHBOMNOJIOKHOCTD >KM3HU B JAHHOM CJ1yyae — YesloBeyecKue
rpexu. OKpoI/ieH1e KpOBbIO CBATHUJIMIILA UMeeT TOT e cMbICJI. (JIeB 4:30).

KpoBb 3/1eCch TaKKe CTAHOBUTCS IEPeX0/JHbIM CUMBOJIOM. QUHlIieH1e
KPOBBIO — BO3MOXXHOCTb CONIPUKOCHOBEHHS CO CBSLLEHHBIM-KHU3HbIO.

AMG6HBaJIeHTHOCTb 00pa3a BUJHA B XapaKTepe B3aUMO/IeHCTBUS
yeJsIoBeKa C KpoBbo. /Iy npaBeJHUKOB — 3TO OYHUILEHUE U lapOBaHUeE
*u3HU (OTKp 7:14), 115 TpeltHUKOB — cMepTh (Yuc 23:24).

KpoBb Kak CUMBOJI Iepexo/ia OT CMePTH K KU3HHU MOSIBJASIETCI U
OTHOCHUTEJIbHO HeO/[YIIeBJEHHBIX peaMeTOB. TeKcT (3aBelaHue)
CKpeNJIsieTcsl KPOBbIO — U 3TO CTAHOBUTCS CBU/I€TEILCTBOM €r0 Hellpe-
XOJISIIIero feicTBU (HayaJsia Mpoo/DKUTeIbHOM )xu3HU) (Mcx 24:6-8).

Bce aTr 3HaueHUs1 1 06pa3bl 06'beAMHEHDI B EBp. B TekcTe pOUCXOaUT
nepeHeceHue U 06’beJUHEHUE CMbICJI0B — MUCYC CTAaHOBUTCS 2KEPTBOY,
MocCJie Yero NpakTU4YeCKU NpUpaBHUBAETCS K BeYHO )KUBoMy bory (8:1;
9:12; 10:12), onHoBpeMeHHO OH — [lepBOCBsALEeHHUK U 3aBelaTe b. 06-
pasbl XKepTBBI (HOCUTEJISI KPOBH), IEPBOCBSAIIEHHMKA U 3aBelljaTe s Ha-
JleJleHbl CXO0/IHOM ceMaHTHKOM. Hapo/ BbIcTynaeT 0JHOBPEMEHHO CBATHU-
JIi1EeM, 06 beKTOM OYULeHUS U HocuTesieM 3aBeTa. [locpeicTBOM KpOBU-
CMepTU NPOUCXOAUT OUHUILIEHUE, JaPOBAHUE U «3aKPEIJIeHUEe» }KU3HU.
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Kudryavtseva, Katerina (pantera.kate@mail.ru)

The Epistle to the Hebrews: Blood Imagery as a “Mythologeme”
of the Transition From Death to Life

The Epistle to the Hebrews pays special attention to blood imagery
in its description of Jesus as High Priest. Blood imagery is a very an-
cient archetypal “mythologeme” that is often found in descriptions of
heroes. The hero’s birth and death are recurring themes that structure
the life events of the hero, whether they are key events (birth, death,
resurrection) or everyday events.

Blood belongs to the so-called “neutral symbols” that accompany
action, such as borderlines, motion, and remaining in one place. Blood
is a symbol of transition. Hence its ambivalent meaning of either life
or death.

In the Tanakh, there are several themes related to blood. First is
the preservation of life. In Exo 12:12-13 and Ezek 9:6 salvation through
marks made with blood occurs side by side with the death of many
people. Different stages of the mythologeme of death and birth occur
simultaneously.

The second theme is purification with blood. Purification is a type
of renewal that maintains life. Sacrificial themes serve as an example.
In bringing sacrifices to God, the people are in some sense maintaining
His eternal life. The opposite in this case is human sins. The sprinkling
of the sanctuary with blood carries the same meaning (cf. Lev 4:30).

Blood likewise becomes a symbol of transition. Purification with
blood allows for contact with the sacred, life.

The ambivalence of the image can be seen in how it affects a person.
For the righteous, it cleanses and gives life (Rev 7:14), while for sinners,
it means death (Num 23:24).

Blood as a symbol of transition from death to life occurs also in
relation to relatively inanimate objects. The book of the covenant is
confirmed with blood, and this becomes a testimony to its continued
validity, the start of a lengthy life (Exo 24:6-8).

All of the above meanings and symbols are found in Hebrews. The
textborrows and unites the meanings. Thus, Jesus becomes a sacrifice
and is practically identified with the living God (8:1, 9:12, 10:12). At
the same time, he is the High Priest and covenant-maker. The symbols
of the sacrificial animal (the blood-bearer), the high priest and the
covenant-maker share a common semantics. The people are simul-
taneously the sanctuary, the object of purification and the bearer of
the Covenant. Blood/death grants cleansing, the giving of life and the
maintenance of life.
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Jlo6anoB, UBaH (MHCcTUTYT nepeBojia bubinu B 3a0KCKOM,
isartov@mail.ru)

K Bonpocy o nepeBoge Iloc1anus an. [laBia k N'asratam

[Tocnanue k 'aslaTaM 06bIYHO CYUTAETCS TEPBbIM TUCbMOM [1aB1a,
HaNMUCaHHbBIM, 10 BCeX BUAUMOCTH, 10 [locaanusa k Pumissnam. [ToBoj
JIJIs er0 HallMCaHMsI CBSI3aH C IPOIOBe/Ib0 KAaKOU-TO HeBepHOU Jlobpoit
BecTH, ipyroro EBanresus, koToporo [laBes He mpomnoBe1oBaJj1. iMeHHO
6s1arosaps aTomy [locsiaHHIO0 MBI MOXEM O3HAKOMUThCS ¢ “EBaHreieM
oT anocToJia [laBsa” B ero KpaTKoM U3JjoxeHUU. Kak nepenarthb
YUTaATEJN 0 MHOTOMEPHOCTh TeKcTa 3Toro [locimanua? lag atoro
MO>XHO NPEAJIOKUTD IBe CTPAaTEeruu. Bo-nepBbIx, N03BOJUTh UUTATEIIO
YBU/JIeTh BAPUAHTHI MEPEBO/A TOTO UJIM UHOTO OTPbIBKA, CHAGIMB
TEeKCT CHOCKaMU, B KOTOPbIX MOXKHO YKa3aTh KaK TEKCTOJIOTUUECKHE
BapUaHThI, UJIU APYTUe BO3MOKHOCTH NepeBo/ia, UJIH Jaxe JaBas
pa3BepHYThI KOMMEHTApUH, CBA3aHHbIH C peaIusIMU TOTO BpeMeHU
(uTO, HAampUMep, 3HAYUT 0Ope3aHUe, TOYEMY 3TO TaK BaKHO UJIH,
HaIlPOTUB, HEBaXKHO). [[pMep nepeBo/ja TAKOTO pojia — 3TO EPEBOJ
nox pex. MLII. KysiakoBa. Bo-BTOpBIX, €CJIU TEKCT 3BYYUT 3a IPONOBEBIO
1 K CHOCKaM CJIylIaTesJ b 06paTUTHCSA HEe MOXKET, BCeé HE0OX0JUMbIe
NOSICHEHHS MOXHO U HY>XHO JaTh B JINHEHHOM BH/ie B KaueCTBe
JIOTUYECKUX CBSI30K BHYTPU TeKcTa. [I[pu 3TOM, KOHEYHO 3Ke, BaXKHa
Mepa 3TUX [IOTI0JIHEHUH OT IIepeBOoIUYMKa U HY?KHO SIBHO IIPE/ICTABJIATh
cebe ayIUTOPUIO, K KOTOPOU 3TOT NepeBO/i MOXKET ObIThH 06pallleH.
OTpBIBKU U3 TAKOTO NepeBoia 6y Ay T MpeACTaBIeHbl HA KOHPEPEHITUU.
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Lobanov, Ivan (Institute for Bible Translation in Zaoksky,
isartov@mail.ru)

Translating Paul’s Epistle to the Galatians

The Epistle to the Galatians is usually considered to be Paul’s first
letter, having been written most likely before the Epistle to the Romans.
The reason for its composition had to do with the preaching of a certain
incorrect Gospel different from the one that Paul was preaching. It is
thanks to this Epistle that we can get to know a concise form of “the
Gospel according to the apostle Paul.” So how can a translator convey
the multivalency of this epistle to readers? There are two primary
strategies available. The first is to make alternative renderings of a
passage available to the reader by means of footnotes that bring out
textual variants, other possible meanings, or even commentary on
cultural realia of Biblical times, such as the meaning of circumcision
and why it was so important. This translation strategy is exemplified
by the Kulakov translation. The second strategy is employed when the
Biblical textis read aloud in the church service and hearers do not have
recourse to footnotes. In this case, all necessary explanations can and
should be given within the translation itself. In doing this, however,
the translator needs to know his boundaries and always keep in mind
the audience which this translation is meant to serve. Excerpts from
such a translation will be presented at the conference.
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[TaBs10B, UHHOKeHTHH (BBU, MockBa, innocent2@yandex.ru)

IlaBes1 — uctopuk Uucyca

3HaKOMCTBO C MHOT'OYHMCJIEHHOU JIMTepaTypoy, TaK UJIU UHAYE 3a-
TparuBamwllel NoJJIMHHOe HacJieZide anocToJia [laB/a, mokasbiBaeT,
YTO MHOTHM, €CJTH He TIO/IaBJISIIONEMY GOJIBIITMHCTBY UCCJIeIOBATE N,
MCKaBIIMM B NPOLIJIOM U MIYLUM Tenepb UCTopuyeckoro Mucyca,
[TaBes Kak XxpaHuTeJb IpefaHud 0 HeM, YTO OH YeThIpe pa3a noguep-
kuBaeT (cM.: 1 Pec 4:5; 1 Kop 7:10; 9:14; 11:23) npocTo HEMHTEPECEH.
[loceMy B OTHOLIEHWH HEro 3aKpenuJcsad TaKOW U e0J0ru4ecKum
wraMin: «uctopudeckuid Mucyc y [laBjia npakTHUYECKH He MOKa3aH».
(Hdaun [Joc. /1., EnuHcTBO M MHOTOOGpa3ue B HoBoM 3aBeTe. Uccieno-
BaHMe NPUPO/bl IEPBOHAYAJIBHOI0 XpUCTHUAHCTBA. [lep. canri. — M.:
BBY, 1997. — C. 62).

Mex 1y TeM, uMeHHO [1aBeJ1, CBU/IeTEILCTBYIOIIMIM caM 0 cebe, YTO
«Bbor 6y1aronsBoJnI... OTKpPbITH ChiHa CBoero Bo MHe» ('an 1:15-16),
npuJaraeT BCe YCUJHS K TOMY, YTOObI KAK MOXXHO 60JIbllle Y3HATh
06 Mucyce kak 06 ucTopruieckoi Gurype, uMesi B BUAY YUUTENbCTBO
HMucyca, v cobbiTre XpucTa. /1151 3TOro OH y2Ke pU IepBOM MOCEILeHUU
HepycasinMa B kKauecTBe anioCToJ1a XpUCTOBA IPOBOAUT NSITHAALLATh
nHer y [letpa (I'an 1:18).

WmeHHo 3TOT UnCyc ucTopuy, 3aneyaT/ieHHbId B CBOeM OAJIMHHOM
y4YeHUH, CTaBIIUK XPUCTOM Ha4aIbHOM alloCTObCKOU BEPHI, U OyZieT
Bo3BellaThcs [laB/ioM cHauaJs1a Bo BpeMsl IePBOH MY 1€0-XpPUCTHAHCKOU
MHCCHU K I3bIYHUKAM B AHTHUOXHUU CUPUICKOY, ellle CAHKLMOHUPO-
BaHHOU /|BeHaAlaThIo BO riaBe c [leTpom (JesH 11:19-26; 'an 1:21-
24),a3aTeM y>ke BO BpeMs CBOMX CAMOCTOSITEJIbHbIX MUCCHUOHEPCKUX
Ny TeueCcTBUNA, COGCTBEHHO U MOJIOXKHUBIIMX HAYAJI0 UCTOPUUECKOMY
dbeHOMeHY I3bIKO-XPUCTUAHCTBA.

B noksazie 6yeT paccMOTPEHO Kak B ponoBeau [1aBuia, 3adpukcu-
pPOBaHHOMU B ero NoAJUHHBIX NocaAaHusx, Mucyc uctopuu npejcraet
Kak B CBOeM yUUTEeJbCTBE, TaK U B COOBITUU XPUCTA.
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Pavlov, Innokenty (St. Andrew’s Biblical-Theological Institute,
Moscow, innocent2@yandex.ru)

Paul, the Historian of Jesus

A survey of the literature shows that many, if not most, scholars who
study the historical Jesus are simply not interested in the apostle Paul
as a keeper of traditions about Jesus, despite the fact that Paul himself
mentions this four times (1 Thess 4:5; 1 Cor 7:10, 9:14, 11:23). An ideo-
logical mark has been put on Paul, to the effect that the historical Jesus
is practically absent from the writings of Paul (see, e.g., James Dunn,
Unity and Diversity in the New Testament: An Inquiry Into the Character
of Earliest Christianity, 3rd ed., SCM Press, 2006).

Nevertheless, Paul testifies about himself that “God ... was pleased
to reveal his Son to me” (Gal 1:15-16). and makes every effort to find
out as much as possible about Jesus as a historical figure, specifically
about Jesus’ teaching and the Christ-event. This is why during his first
visit to Jerusalem as an apostle of Christ, Paul spent 15 days with Peter
(Gal 1:18).

It is the Jesus of history, who is preserved in His teaching and who
became the Christ of the apostolic faith, that Paul proclaims. He does
this initially during the first Jewish Christian mission to the Gentiles
in Syrian Antioch, which was sanctioned by the Twelve with Peter as
their leader (Acts 11:19-26, Gal 1:21-24), and later during his indepen-
dent missionary journeys that started the historical phenomenon of
Gentile Christianity.

This paper investigates how the preaching of Paul, as recorded in
his genuine epistles, portrays the historical Jesus in His teaching and
in the Christ-event.
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BockpeceHue «tesia AyxoBHOro» B 1 Kop 15 u B paHHexpu-
CTHMAaHCKOMW JIuTepaType

Hau6osiee nosHo anocTtoJ [laBes BbIcKa3biBaeT CBOU U/JE€U OT-
HOCUTEJIbHO BocKpeceHUs MepTBbIX B 1 Kop 15. OH yka3bIBaeT, 4TO
BOCKpeceHHe NPOUCXOAHUT B AiBa 3Tana: (1) BockpeceHue Uucyca kak
nepBeHI|a U3 YMepIIUX, a 3aTeM, (2) B KOHLe BpeMeH, BEPYIOIIUX B
Hero (15:20-23). 3 gecb [laBes rOBOPUT 0 BOCKpECEHUH TeJla, YKa3blBas
Ha boIT 1-2 ¥ ucnosab3ys metadpopy cemenu (1 Kop 15:35-38; 42-49).
OH Tak»Xe CpaBHHUBAET TeJIO BOCKpPECEHUsI C HEGeCHBIMU TeJlaMHU
(15:39-41) u yka3bIBaeT, YTO OHO OTJIMYAETCS OT 3eMHOI'0 TJIEHHOTO
dusuyeckoro Tesa, NOCKOJAbKY OHO «AyX0BHO» (15:44). [lonobHas
«CIUPUTYyaJU3aLUsI» TeJa BOCKpeCeHUs CBsi3aHa c TeM, 4To (1) B
Uy/elCKoM TpaAUL UM KOHILIENT BOCKpPeCeHUsl He OblJl aBTOMaTHye-
CKHU COOTHECEH C BOCKPECEHUEM TeJIa, YTO BbIPA3UJIOCh B HEKOTOPOU
Heollpe/ieJIEHHOCTH 110 OTHOILEHHIO K TeJly B OMCaHUY BOCKPECEeHU B
H3; (2) Tes1o BocKkpeceHH s TOHUMAJIOCh KaK OTJIMYHOE OT PU3UYECKOTO
TeJia. TesleCHOCTb BocKpeceHUd Mucyca creruaJbHO MapKUpOBaHa B
HOBO3aBeTHBIX I0BECTBOBAHUAX 0 BockpecieM, a pacckasbl 0 BOC-
KpeCceHHUU MepTBbIX B KOHIIe BpEMEH, KaK I1PaBuUJIO, He aKLeHTUPYIOT
BHMMaHHe Ha TOM, KaKUM OyZieT TeJlo BocKpecluX. Jlok/aj noka-
3bIBaeT, KakK cJsioBa [laBJjia 0 TOM, UTO «IJIOTh U KPOBb He HACJEYIOT
LHapcTtBa Boxbero» (15:50) Mor/in NOHUMATbCS B KOHTEKCTE BEPHI B
BOCKpeceHHMe B | B. H.9., M KaK 3TH CJI0Ba ObIJIM UCTOJIKOBAHBI B X0/i€
IOCTENEHHOT0 U3MEHEHH S OTHOIIEHHUS K TeJeCHOCTH BOCKpeCceHHUs
B N0CJIeAY IO eH XPUCTUAHCKON TPpaJULIUH.
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The Resurrection of the “Spiritual Body” in 1 Cor 15 and in
Early Christian Literature

The apostle Paul gives the fullest presentation of his ideas on the
resurrection of the dead in 1 Cor 15. He argues that the resurrection
occurs in two stages: 1) the resurrection of Jesus as the firstborn from
the dead, and 2) the resurrection of those who believe in Jesus, at the
end of time (15:20-23). In dealing with the resurrection of the body,
Paul makes reference to Gen 1-2 and uses the metaphor of the seed
(1 Cor 15:35-38, 42-49). He also compares the resurrected body with
heavenly bodies (15:39-41) and shows that the resurrected body dif-
fers from the corruptible earthly body since it is “spiritual” (15:44).
The main two reasons for such a “spiritualization” of the resurrected
body are: 1) in Jewish tradition the concept of resurrection was not
automatically associated with bodily resurrection, resulting in a
somewhat undefined take on the body in New Testament descriptions
of the resurrection; 2) the resurrected body was understood to be
different from the physical body. NT accounts especially highlight the
bodily nature of Jesus’ resurrection, whereas passages dealing with
the resurrection of the dead at the end of time as a rule do not specify
the exact nature of the resurrected body. This paper discusses how
Paul’s words that “flesh and blood will not inherit the Kingdom of God”
(15:50) may have been interpreted in the 1% century A.D. context of
belief in the resurrection, and also how this interpretation gradually
changed together with developments in the Christian understanding
of the corporeality of the resurrection.
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